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THE CATHOLIC LAYMAN. 



[Juke 19, 1856. 



ran the risk of heresj, by opposing a prevalent doctrine in 
Jus Charch. .. 

At any rate, what we are concerned with is not the pri- 
vate opinion of one of onr correspondents, bat the preva- 
lent doctrine in the Boman Catholic Chnrcfa, and it still 
remains trne that while that Charch makes men's salvation 
absolutely dependent on the vaUdity of the sacraments 
i^ich they receive, her doctrine of intention makes it 
absolutely impossible for any individual to know whether 
he has ever received a true sacrament or not. As for the 
retort, that there is equal uncertainty as to the sacraments 
of the Charch of England, we have fully answered it in onr 
April number. 

Our correspondent reminds as, in conclnsion, that onr 
time is only wasted in discussing individual dogmas. And 
it is very true that if the infallibility of the Church could 
be once demonstrated, there would be an end o( all far- 
ther discossioD. We have "implicit faith in the Be- 
deemer, as having made a perpetual provision for the 
poor and ignorant, as well as the learned, in a visible in- 
stitution, and by miraculous agency;" but when it is 
asserted that the teaching of this visible institution must 
always be free from any miitnre of error, we believe this 
to be a rash and precarious inference. And our corres- 
pondent acknowledges that it is net a matter of demon- 
strative certainty. Any question, then, which is proved 
by probable evidence (as distinct from demonstrative) 
must be decided by balancing opposite probabilities. And 
it is quite to the purpose, besides discussing, as we have 
never sfarunk from doing, the direct proofs of the infalli- 
bility of the Church of Borne, to examine whether her de- 
ttsions on individual dogmas are in accordance with rea- 
son, with Scripture, and with history.] 



received the body and blood of the Lord ; but it by no I spoken. Yon are not abont to eat this identical bodr 



ON TRANSUBSTANTIATION. 

TO THE EDrrOR OF THE CATHOLIC LAYMAN. 

Sib, — I have carefully read your answer to my letter on 
the doctrine of the Beal Presence of Christ in the 
Encbarist ; but before I notice your objections, yoa will 
give me leave to say a few words, to which I earnestly 
invite the attention of yonr readers. I wish it to be dis- 
tinctly understood that I have no sympathy with those, 
if there be any such persons, who believe that discus- 
sion would, in any way, prove injarions to the Roman 
Catholic religion. On the contrary, I firmly believe 
that it vfould be of incalculable service to it ; because 
almost all the knowledge which Protestants have of 
Catholic principles is derived from Protestant books. I 
have some of those books myself, and, pray what do 
they all say ? Why, they say, beware of Popish books, 
Popish priests, and Popish snperstition — Papists are 
idolaters, dust-worshippers, &c., &c. Thus, not one Pro- 
testant out of a million ever had an opportunity of know- 
ing the genuine Catholic principles. They will not, or do 
Dot, read our works to see our real doctrines ; but apply to 
polluted sources for information. As the county Wexford 
man said, " The little knowledge which Protestants pos- 
sess of onr religion is borrowed entirely from the decla- 
mations of pulpit violence, and misrepresentation of 
interested prejudice." In general. Catholic principles are 
exhibited in all the dark colourings of malevolence, and 
in all the ludicrous shapes of low ribaldry. In the words 
of the poet — 

" A hideous figure of their foes they draw ; 

Kor lines, nor looks, nor shades, nor colours true, 

And this grotesque design expose to public view — 

And yet the daubing pleases," 
The Catholic Lathan, then, if it be honestly and 
fairly conducted, will remedy this state of things, as it will 
bring our genuine doctrines home to those who never knew 
them before— doctrines, sir, which would not be found 
wantttig if tested by the touchstone of eternal truth ; 
because each and every one of them bears unmistakeably 
the impress of heaven. Let no calumny find its way into 
the columns of your journal ; insert the letters of yonr 
Catholic correspondents ; in your imaginary dialogues put 
atrong argumen f at the side of the Catholic interlocutor 
(hitherto you have not done this last, though yon are able), 
and I, for one, have no fear for the result. On the con- 
trary, if you do these things I believe that the Catholic 
Layman will prove the best periodical, for the reasons 
above stated, that ever appeared in this country in the 
cause of Catholicism ; because, through its medium, thou- 
sands, I am persuaded, who are now wandering in the 
valley of the shadow of death, will be converted. 1 cannot 
conclude these remarks without tendering you my best 
thanks for the space you have, from time to time, given me 
in your journal, and without saying that I admire 
your fairness, as far, at least, as my letters are con- 
cerned, you have published them in full, mot a mot, for 
which I am grateful. Craving pardon for here occupying 
so much of your valuable space, I now turn to the imme- 
diate subject under consideration. 

In the first place, you bring forward Judas ; but I cannot 
conceive for what reason, or how the case of that prince of 
apostates affurds any solid argument against the Beal 
Presence ; as it is admitted by all that he received the holy 
Eucharist unworthily ; and St. Paul tells us that " he that 
eateth and drinketh unworthily, eateth and drinketh judg- 
ment to himself, not discerning the body of the Lord." 
ICor., xi.29. Sorely, we cannot be required to discern ...„ „„.„„„„„i 
the body of Christ where it is not. Jndas, then, actoaUy { be had said 



means follows that he was to have everlasting life by Be 
doing;, because it is only to the worthy receiver that the 
promises in the 6th chapter of St. John are made. There- 
fore, the everlasting death of Judas cannot be considered 
as excluding the Beal Presence of Christ from the sacra- 
ment of the Eucharist. 

Next, you tell me that our Lord used forms of expres- 
sions " precisely similar'' to that of "This is my body," 
without transubstantiation. Now, if yoa could substantiate 
that assertion — if you could clearly and unequivocally 
prove that the phrases— The rock was Christ ; I am the 
door ; this chfdice is the New Testament in my blood, 
&c., &c., were precisely similar in their nature, as you 
assert, to the words of the institution of the Eacharist, 
the dispute were at an end ; but I fearlessly defy you to 
do so. You are caught there without any hopes of 
escaping ; for any man of common sense, any gramma- 
tical tyro, can see that they not only are not precisely 
similar, but that they are altogether different. So that it 
is exceedingly ridiculous to compare or liken them. If 
the forms of expression were thus— I am "a" door ; " I 
am "a" vine; this chalice is " a" Testament, &c., &c. — 
employing the indefinite, instead of the definite article — 
I own you would have some reason for saying they were 
similar ; and that if one thing were transubstantiated the 
others would he also. The, the definite article, how- 
ever, being employed in all those expressions, clearly and 
unmistakeably shows that they are figurative, and bear no 
manner of resemblance to " This is my body," which is a 
plain form, containing no figure of speech. For instance, 
Christ is not " a" door, but " the" door ; that is to say, all 
must enter heaven through or by Him. There is not, Mr. 
Editor, a figurative form of expression from beginning to 
end of the sacred volume I ike that of " This is my body," 
"This is my blood." 

You refer next to St Augustine, and endeavour to drag 
him over to your side — to your real but figurative presence; 
but how could he teach the Protestant doctrine on 
this point, when I find the fotlovring in the genuine works 
of that great luminary of the Charch, viz. : — "How David 
could be carried !n his own hands we find not, but in 
Christ we do, for he was carried in his own hands ; when, 
giving his body. He said, 'This is my body,' for then he 
carried that body in his own hands.'' — Ser. 33, Ps. And 
again — " Christ commending the Sacrament of the faith- 
ful to tis, said — ' Except you eat, *c., you cannot have 
life in yon.' So the life saith of life : and to him that 
thinketh the life to be a liar, this meat shall be death and 
not life to him." — Ser. 2. de Ver. A., Ok 1. 

As this letter is intended for the June number of the 
Catholic Layman, I must necessarily conclude. 
Your humble servant, 

Wnxuii RouBKB. 
Passage, Ist June, 1856. 

[If our readers will take the tronble of referring to the 
former letter of our respected correspondent, they will 
see that be adduced our Lord's words in John vi., 52, 
56 — " The bread that I will give is my flesh, <fec. ;'• 
" My flesh is meat indeed, and my blood is drink indeed," 
in proof that there was a real, corporeal presence 
of Christ's body and blood in the Eucharist. We 
replied, that if the flesh and blood here spoken of 
meant our Lord's actual literal flesh and blood, received 
ia the Lord's Supper, then Judas ought to have been 
saved ; for our Lord had said — " If any man eat of this 
bread, he shall live for ever." Mr. Boarke now replies, that 
" it is only to the worthy receiver that the promises in 
the 6th chapter of St. John are made." This statement, 
though true, does not save his argument. We beg to 
remind our correspondent that he is arguing for the 
%iiict, literal, verbal truth of the passages which he quoted. 
We availed ourselves of the common logical argument, 
ex absurdo, to prove to him that if this principle of in- 
terpretation Were adopted, it would lead to a plain con- 
tradictisn. Mr. Eourke now tries to avoid the difficnlty 
by assuming that, besides the actual literal eating and 
drinking of Christ's flesh and blood, the receiver must be 
worthy, t.<.— must have faith. In other words, Mr. 
Eourke gives up the literal principle of interpretation, and 
unconsciously adopts the doctrine of the Church of 
England, that " the means whereby the body of Christ 
is received and eaten in the supper {i.e., that body of 
Christ, theeatiog of which, according to His own promise, 
confers spiritual life) is faith." In this conclusion, we, 
of course, agree with him ; bat we need scarcely remind 
him, that this is not the doctrine of the Church of Rome, 
which holds that the bodj of Christ is received alike 
by those who have not faith and those who have. 

Our correspondent expresses such admiration of St. 
Augustine, whom he justly styles " that great luminary 
of the Charch," that we are tempted to quote his 
interpretation of onr Lord's words in John vi., which 
will perhaps prove more convincing to Mr. Bourke 
than any exposition of ours. The Jews, it will be re- 
membered, strove among themselves, saying, "How 
can this man give us his flesh to eat?" (John vi. 68.) 
St. Augustine comments on oar Lord's reply to this 
objection, as follows: — 

"Christ instructed them, and said unto them; * It is 

the spirit that qniekenetb ; the flesh proflteth nothing ; 

the words which I speak unto you are spirit and life.' As if 

' Understand spiriliuUlj/ what I have 



which you see ; and you are not about to drink this iden- 
tical blood, which they who crucify me will potu: out I 
have commended unto you a certain sacrament, whieh, If 
spiritually understood, will vivify you ; thoagh it must 
be celebrated visibly, it must be understood invisibly,'* 
No one who reads these words can imagine for a moment 
that St. Augustine held the doctrine of transubstantia- 
tion. 

We have but little space to reply to Mr. Bourke't 
remaining objections. He says, " It you could clearly 
and unequivocally prove that the phrases, the rock was 
Christ; I am the door ; this chalice is the New "Testa- 
ment in my blood, were precisely similar in their nature 
to the words of the institution of the Eucharist, the dis- 
pute were at an end." Surely, Mr. Bourke must see that 
this admission is fatal to his alignment. He can hardly 
deny that the last of the three passages just cited, "This 
chalice is the New Testament in my blood," 'a'^^preeittlg 
similar to the words of the institution of the Eucharist," 
for this plain reason, that they are the very wards of in- 
stitution itself. The Eucharist, we need scarcely remind 
our readers, was instituted under a double form — that of 
bread and wine. The words of institution of the former 
were, " This is my body ;" and of the latter, "This chaliee 
is the New Testament in my blood." We argued that a 
similar principle of interpretation must be applied to 
these two phrases; and, that as nobody can believe that • 
chaliee, or cop, can be lileralli/ and physically a testa- 
ment, so, in like manner, we cannot be called on to b«- 
lieve that the bread can be literally and physically Chrigt'B 
body. Oar argument turned on the meaning to be oo- 
signed to the verb " is" («tri) ; and the distinction whieh 
Mr. Bourke endeavours to set up between the definite and 
indefinite article is plainly beside the question. There 
is no difference, that we can see, between the phrases, 
" This chalice is a Testament," and, " This chalice is the 
New Testament," except this, that in the former, tb« 
ehalice, or cup, is said to represent a testament in gene- 
ral, and in the latter it is said to represent or symbolise 
the particular testament which was then instituted. In 
both cases alike, it is evident to common sense, that an 
actual physical identity of the two things compared is out 
of the question; and, if so, the same principle is appli- 
cable to the words, " This is my body." 

With regard to Mr. Boarke's quotations from St Augus- 
tine, we might safely leave them to be refuted by the pas- 
sage which we have cited above ; but for the sati.sfacUon 
of our respected correspondent, who has evidently » 
great respect for the opinion of that eminent Father, we 
will add one extract more. St Augustine, in his treatise 
against Adimaotus, writes as follows : " The Lord did not 
hesitate to say, 'This is my body,' when he gave the 
SIGN of his body." (^onenim Domious dubitavit dioere, 
Hoc est corpus meam, cum siaiiDH dorec oorporis sui.— 
St Aug., Tom. viii., col. 181). It was, therefore, "th* 
sign" of his body that our Lord carried in his own hands, 
according to St. Augustine— a conclusion, we beg to add, 
in entire accordance with retyson and common sense, and 
to which we hope Mr. Bourke will subscribe. 

We beg to thank our respected correspondent for the 
flattering terms in which he has noticed our labours, in 
the earlier part of his letter. The fact that our columns 
are freely thrown open to all Roman Catholio correspon- 
dents is the best proof which we can offer, that we do 
not wish to keep back from the knowledge of jur Feaders 
the strongest arguments that can be brought forward on 
the side of the Church of Rome. We can assure Mr. 
Rourke that since the commencement of ourjourual, oor 
object has been to adopt the honest, consistent, impartial 
course which he describes. We gladly accept his ac- 
knowledgment, that we have dealt fairly with all the 
communications with which he has favoured us, and 
our earnest desire is, that (in the words of our corres- 
pondent) our labours may tend to promote the cause of 
true Catholicism in Ireland.] 



WAS ST. PETER AGAINST BIBLE READING: 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Ms. EorroB, there is no use in talking, but the Bible* 
are spreading in spits of the priests; and the qneerest 
thing of all is, the more the boys are warned against 
them, the more eager they're for them. Myself often 
thinks they're like the pigs down in our parts ; yon must 
pull them east if you want them to go west. But, anyhow, 
we had a great sermon last Sunday from Father John on 
the head of it. '• Boys," says he, "I hear that some of 
ye are setting yourselves up for reading the Bible, {and 
that ye think yourselves able to understand it; but," 
says he, " I'll soon take the conceit out of ye, and I'll 
show ye that 'twould take wiser men than ye to under- 
stand that book. I'll leave it to the book itself," says he ; 
"and 'twill tell you that the likes of you couldn't by any 
means comprehend it" So, with that he opened the 
Donay Bible, " and," says he, " St Peter says that the 
Bible contains 'certain things hard to be understood, 
which the unlearued and unstable wrest, as they do also 
the other Scriptures, to their own de.Mruction.' * Now, 

* Spiriiunllter iotelllgite fuod locaiiu loa. Nan boe corpui, qaM 
rtdeiii, miBtluuturl eMt ; M MMturl Ilium unrainem qoca 
tamrt lant qui nM«acl0(cat B. AUf . opera. Ed. Bea tOB. ir., 
CA, lOM. 

• S Peter, iU. U. 
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boTS." "ga he, " I'll lea»6 it to yourselves aren't most of 
TOO wrfeamed men, «8<1 isn't it eiew trom this, thit if 
yoa go reacting the Bit>l« yon*ll wrest it te your own 
destraction ? St. tet««»ms yon sgctast it, an^ the book 
itself warns Jou against it ; aniJ," »»y» he, " take ray 
adwpe, and leave it to your elatgy, thafs (earned and 
knowledgeable abojrt snflh natters, tmi ioa't destroy 
your souls by reading a bo<A that yott owt't nnder»t«Bd." 
Well, sir, this troabled me greatly ; and when I went 
hone after mass I looied in the Donay, and, sure enrugh, 
tKefe weiethewords, and I eooWn't teU whaato make of 
them; but afterawhile-aflHiaottbeboyetawe in, and says 
K^J, " I Ui>pe you're satisfied now that ttuj Bible isn't 
iihfer the like* of yoa. And," says he, « take care that 
you don't destroy your own soul with it ; and," says he, 
"isaX it a mighty great notion you have of yourself to 
think yon coald understand it? And," says be, "you're 
very fond of raking up what St Poter says against onr 
Cfenrob; bat I tbinJc St feterhas done for jaa now— he 
hasstoppedyourjawforonce." " Troth," says Mick, "that's 
true anyhow ; and myself doesn't know what to make of St 
Peter. When I beard of his beingin favour of discussion, 
and ordering every man to give a reason f;^r the hope that 
is in hin;,'' I set him down for • Protestant; but now it 
looks as if he was a true Boman ; for he's as ainch against 
the Bible as Father John himself." Well, ar, I was quite 
bothered, and hadn't s word io my month; but by great 
goodtttck the Reader came in and took up the wgument ; 
aid, says he, •* boys, it's no use arguing without referring 
to the book itself," and with that he pulled out a Doaay 
Bible, and made any of the boys tliat iad them do the 
sane. And afttM: be read oat the verses, he showed us 
that St. Peter was speaking of St Paul's Epistles, and 
saying that St Paul had spoken of the same things 
about wiiich he had been speaking a little before — namely, 
tbedestmction of the world and the coming of Christ; 
aad that in these sul^ects there were some things hard to 
be «Dderstx>od, which unlearned people twisted and 
tproed to their own destruction. "Them's the very 
word* of Father John," says Andy; "and that's the 
reasea he won't let the boys have Bibles." "Well,*' 
8«|S the Reader, " whatever Father John may think, 
tkat'8 not what St. Peter thought; for he didn't tell 
the people not to read the Bible ; he only told them to 
t|)k« warning by the examples of those who made a bad ase 
of tlie Scriptures." " But," says Jerry, " didn't he order 
t^ew to have no call at all to the Bible ?" * No," says the 
Oinder, "he didu't do any such thing." "Well," says 
hs^ "Father John told us plainly that St. Peter ordered 
titam to give op Bible reading ahogether." " Well," 
says the Reader, " you can see for yonrsatf that he did no 
such thing; but be told them to take, heed to themselves 
not to fall ioto the error of those wh* (treated the Scrip- 
tores to their own destruction." '"'fiat," ssiys Andy, 
"isnt it all the same? Sure, when he warned the 
peopie against destroying themselves by means of the 
Bible 'twas all one as if he Udd th«m to have no call to 
it" " I don't think it's the saifte thing at all," says the 
Beader; "for," says be, " if I warned you not to out 
yvmselt with that knife, 'twould be a very different thing 
from telling yen never to handle a knife again, and, in 
like nasaer, if I warned yoa against making a bad use of 
* beok, 'twould be very different from telling you to 
lunra nuthing to say to the book at all ; and," says he, 
" if St. Peter wished to keep the people from the Bible, 
he would have said so; but, instead of that, he only wama 
then «gaiost misusing it." " I suppose," says Mick, 
-' be Ki*«nt tlkal. we're to use the Bible, but not abuse it, 
by twititiag and turning its meaning." " Just so,'' says 
tke Bcadar; "for if we use it properly it's a blessing, but 
if j*a twist it about to suit oorvelves we're wresting it to 
our own destruction." "But, after all," says Andy, 
"isn't ifaasier to do as onr priests do ? to keep it from 
the people entirely, aad then there's no fear of their 
twisting or turning it at all." " It's easier, no doubt," 
says the Reader ; " but I'm thinking io that case 
the remedy would be worse than the 4isease." " How 
so t ' says Andy. " Becau.se," says he, " the soul 
would be starved entirely without the wo>rd of God. 
The Bible is meat and drink to it,"* say* he ; " and if you 
take it away, the soul will starve for waot of it" •* Troth," 
says Mtek, « that reminds me of Con Kelly's horae." 
" How so r says the Reader. " Why," says Mwk, " tfae 
hone got at the oat-bin one day, and eat ontil he got a 
smleit; BO Con asked his landlord (a fine English gen 
tieman) what ought he to do; and, says he, 'my man, 
my advice is, never give your horse another grain of o«ta, 
and then there will be no fear of a surfeit' ' True for 
yoor honour,' says Con ; ' there would be no fear of a sor- 
feit, but there would be some fear of his dying altogether 
o« me ; and to tell your hoooor the truth, I think the 
remedy is worse than the disease ;■ and when the priests 
take away the Bible that God gave as food for our souls, 
like He gave oats as food for horses, I can't help thinking 
of Con Kelly and his landlord." "Tbafs the 'very way, 
then," says the Reader ; " and yon all see how foolish 
'twould be to keep oats from a horse for ever, becauw he 
had once eat too much ; but wouldn't it be still more ab- 
*ird to keep oats from every horse in the parish, became 
o»e or two horses had injured themselves with it f ' 
" Faixv'' says Jerry, " ftat wonld be too foolish entirely. 
— ' 

* I Peter, Ui. U. 



'Twonld be bad enough to keep it from the one that had 
made a bad use of it, but 'twould be too bad to keep it 
from the others, that hadn't misused it at all." " Well," 
says the Header, ' joat see Now the priests act They^ 
aren't eootent with, (rasping the Bible from those who 
wrest it to their own destruction, but they do their best 
to keep it from every one." " Troth," says Mick, " I see 
now that we're sold entirely ; for," says hes "if one man 
in the parish makes a bad use of his BiMe, that's no 
reason why we should all be hindered from reading it 
And," says he, " Father John might just as well stop the 
oats from all the hones in the parish, on account of Con 
Kelly's borse eating too much." " And moreover,'' says the 
Reader, "who are the people that St. Peter says wrest 
the Scriptures to their own destruction?" "The uo- 
learned and unstable," says Andy. " Well," says the 
Reader, " whose fault 13 it that you're nnlearned is the 
word of God ? Isn't it the fault of your priests, who don't 
instruct you in it? And," says he, " the way to hinder 
you from being unlearned in the Scriptures wonld be to 
grind it into you ever and always ; and," says he, "if the 
priest: gave every maa a Bibl<>, and had it tangbt every 
day in their sofasob. Mid preached out of it eoostantly, 
and had Sunday schools for teaching it to the cbilder, 
then the people wonldn't be nnlearned, or wrest it to their 
own destmctiaa; aad," says he, " iostoad of that verse 
teaching you to put away the word of God, it should teach 
you to be twice as diligent io reading it, and that yon 
sfaonld stady it night and day, and get all the instruction 
yoa could about it, and then there would be no fear of your 
wresting it to yoor destruction," "Well," says Jerry, 
" it's a great ease to me to find that St. Peterisn't against 
the Bible, but only against people being ignorant and 
unlearned in it ; and, sore moagh, the way to prevent us 
from being unlearned in the Scriptures is to give it out 
to us, and explain it to us ; but I'm thinking that keeping 
the Bible from us isnt a good way to make us learned in 
it.'' " Bat," says Andy, " th«l word ' unlearned' in the 
text means them that are unlearned in Latin and Greek, 
such as the likes of us that never went through college." 
" W^ell," says the Reader, " I don't think it could mean 
that; for if it did, then the Apostles themselves would 
have wre&tedthe Scriptures to their own destruction ; for 
we're told that some of them were * illiterate uid ignorant 
men,'* and we know that there were poor fishermen 
among them, that I'» tbioking never went through 
college.'' "That sets ay mind at rest,'' says Jerry; "tax 
it't plain that it can't be college learning St. Peter means." 
" Isn't it a queer tiling," says Mick, " that the priests 
never say a word against any book but God's Book? 
There's many a bad book iu the parish, with bad pictures, 
and bad songg, tJgiatjMit'hBd thongfats into people's heads, 
and still the priests' never say a word against them; but 
they're ever and always speaking against the Bible." 
" True for you," says ^erry, " and it surprises me that 
they don't bold tbeir tofigues entirely about it If they 
had sense they wouldii't speak of it at all, good or bad, 
for they're only buriiing their fingers with it They 
ought to make the child's bargain with it — 'let me alone, 
and I'll let you alone.' " " But you should remember," 
says the Reader, " that it takes two to make a bargain. 
The priests would be glad enough to let the Bible alone if 
it would 1st tbem alone; but the Bible won't make 
that bargikin with them — it won't let them alone ; so their 
only chance is to put it down; for if they don't, it will put 
them down." " How is that?" says Andy. " Why," says 
the Reader, " a priest can't open his mouth but the Bible 
is down upon him. When .he's coaxing the money 
out of some posr fellow for sprinkling bis boat with 
holy water, the BiWe says: — 'Throng covetousaeu, 
with feigned worls, you're making mercbandiKo of 
him ;'* u>d when he's screwing the half crowns out 
of the poor creatures for masses, the Bible says — 
' Keep thy money to thyself, to perish with thee ; be- 
cause thou hast thought that tfae gift of God may be 
puicbaaed withmoneyV* and when he's striking a bargain 
for redeeming a sool oat of purgatory, the Bible says — 
' Tou were not redeemed with corruptible things, as gold 
or silver, but with the precious blood of Christ;'' aod 
when he repeats the commaDdmeots, the Bible says — 
* Where's the srcood eommandment, you schemer ?* — 
-Where's the commandment about graven images? — why 
have you left some of me out ? — isn't that nice treatment 
for the word of 0<odr Then, wheo he tells you to pray 
to the saints, to put in a good word for you, the Bible 
says — * Don't be deceiving the people, for there's but ' one 
mediator of God and men, the mao Christ Jesus ;'* then, 
wben the priest roos sway from the Protestant ministers, 
the lUble says — ' Arent you a purty Christian, that can't 
give a reason for the hope that is in you f and, says the 
Bible, 'why are yoa afraid of the light, if so be that 
you're holding on to the troth ?°' then when he's telling 
you bow holy the priests are because they don't marry, 
the Bible says — 'Arra, don't be making fools of the people 
— wasn't St Peter a married man ? ' and doesn't St. Paul 
say — 'Le,t deacons be the husbands of one wife!'' and 
when he promises to give you absolution, and to 
blot out yonr sins, the Bible says — ' Take care what 
yoo're at; there's none can do that but God; Hste*^ 



to what Hk says — ' I am He that blot out thy ini- 
quitics for my own sake."° When the priest warns yon 
against reading the Bible, the Bible itself says, ' Searctl 
the Scriptures ;"■ when he tells yon that you cant ander- 
stand the Scriptnres, the pibla s^ys, 'Didn't Timotby 
FROM HIS iNFANor koow the Holy Scriptures.'o And 
when he says, * that the Scriptures will ruin you,' the 
Bible says, ' No, but 'twill instruct them ioto salvation.' ' 
He can't even cnrse a jumper, or horsewhip a souper, but 
the Bible is at him.'' So that you see, boys,'' says the 
Reader, " the Bible won't make thebargain of letme alone 
aod rU let yoB alone, and the priests see plainly' that if 
they don't put it down,it will put them down." " Why, then," 
says Jerry, " if it eomes to that, I know who has the best 
chance. And,*' says he, " I'd back the Bible any day 
against all the priestsio Ireland." And to tell your honour 
the troth, I'm beginning to be something of the same 
mind myself. 

Ifoar humble serraat to command, 

Dan Carthy. 



ST. KIELAN'S WELL. 

TO THE EDITOR Of THE CATBOLIC U.TIIAN. 

Sib,— As yon are desirous of information as to popular 
superstitions in this country, I beg to inform you that there 
is a holy well near HoHymonat, in the county Mayo, over 
which grows a very fine old ash tree. The superstition ii, 
that it came and grew there in one night. Tfae well is de- 
dicated to St Kielan, and has a regular station. Il ii 
melancholy to see the poor Romanists going their roundt 
at this place, drinking at the well, and depositing offerings, 
bits of corduroy, red flannel, wool, calico, horse and cow 
hair. There is a regular path- way round the well and 
tree. No Boman Catholic passes this place, which is on 
the road side, without bowing reverentially towards the 
tree, and sometimes taking off their hats ; even when re- 
turning from the chapel, quite drunk, they sto'p to bow at 
the tree. Neither priests nor monks ever raise their voice 
against this gross idolatry. 

Faithfully yours, 

A Constant Rkadeb. 
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FARMING OPERATIONS FOR JUNE. 

H'eeds are now growing apace, and require the constant 
use of the hoe to keep them down. 

Carroti, Pannipt, Siiiede$, and Mangels^ which have 
been sown in time, will require hoeing and singling out 
before the end of the month. Keep them clean ; for, it 
the weeds are sulfered now to get a bead of' the crop', the 
ti'poble aod expense to keep them down will be much in- 
creased, and no after management will recover them from 
the injury sustained. Where the necessary breadth of 
Swedes and mangels has not been got in, every exertion 
most be made to do 30, or other green crops substituted. 

Dale's hybrid and the Aberdeen turnips should be sown 
before the end of the month to ensure good crops. 

Beam and Pea*, when sown in drills, shoold be hoed 
between and earthed op; if sown broadcast, they mast 
be hand-hoed and weeded for the last time. 

Clover and Grass seeds, where not sown immediately 
after the com, should now be sown without delay, as the 
graiu crops will be shooting into the culm or seed stem, 
when it would be injurious to either barrow or roll 
them. 

Winter Vetches sown with oats or rye will now be in 
process of consumption, and the land prepared for and 
sown with such varieties of the turnip tribe a.s will be 
most applicable to the date of sowing. 

Potatoes should he carefully attended to ; those planted 
in lazy beds should be carefully hand wed, and a little 
fresh earth put amongst them, and such as are but coming 
up should have some fresh earth dug from the furrows 
and strewed over tbem. Those planted in drills should 
be hand and horse-hoed between, and earthed up lightly 
with the double mould board plough. 

Rape and Hundred-headed Cabbage should now be sown 
where it is required to have strong plants to put out in the 
stubble lands after harvest: sow thinly in clean, rich, 
well tilled land, in beds font feet wide with 18 inch alltyrs 
between; keep them clean, and when well up, thin ont 
to 5 or 6 inches every way ; they will be strong, hardy 
plants for putting out when required. 

CUmer and Bay grass will now be coming in to succeed 
the vetches for soiling ; let it lie exposed to the sun ai^ 
air for 5 or 6 hours after being out, before using it ; this 
prevents hove. 

Pige may now be put on green vetcbes and aloveri^ 
grren in their yards, or they may with great benefit «nd 
profit be turned ont in clover paddock, and kept there day 
and night, on which they thrive rapidly. 

Odds and ends.— See that the manure, as it is being 
tamed out for the green crops, is not left exposed to the 
Bun, wind, or rain, to dissipate iU fertiltsing coooponenta, 
bat tbstit be deposited at enee in Ui* drills, and covered 
np with the drill plough; cut and stack turf for fuel, 
empty ponds, ditches, wato- courses, and cart it to the 
compost ground, there to be mixed when dry enough 
with lime, or other rich fertilixing materials. — Famtn' 
Gautte. . 
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